Ignis – Ignatian Spirituality: South Asia
Quarterly / No. 2015.3/ Vol. XLV No. III
GUJARAT SAHITYA PRAKASH SOCIETY
St. Xavier’s Road, Anand - 388 001
Gujarat, India.
Editor: Michael Amaladoss, SJ
Articles for publication to be sent to:
The Editor, IGNIS
Institute of Dialogue with Cultures and Religions,
Loyola College, Nungambakkam, Chennai - 600 034, India.
Web site: www.gspbooks.in / email: mamaladoss@hotmail.com
For subscriptions write to:
The Publisher, Ignis,
Gujarat Sahitya Prakash, St. Xavier’s Road, Anand - 388 001 Gujarat, INDIA.
Web site: www.gspbooks.in / email: booksgsp@gmail.com
1 Year Subscription: ` 100.00 for India.
3 Years Subcription: ` 280.00 for India.
Pay by M O / DD in favor of ‘Gujarat Sahitya Prakash’, Anand / Bank transfer as below
A/C Name:
GUJARAT SAHITYA PRAKASH SOCIETY
Name of the Bank:
ICICI Bank, V.V. Nagar 388 120
Account No:
008501008925
IFS CODE:
ICIC 0000085
After depositing money, kindly send email to above ID

Annual Subscription: US $ 20 for Foreign Countries by electronic transfer
A/C Name:
Name of the Bank:
Account No:
SWIFT CODE:
Address of the Bank:
		

GUJARAT SAHITYA PRAKASH SOCIETY
INDIAN OVERSEAS BANK
039901000001207
IOBAINBB001
Station Road, Anand, 388 001
Gujarat, INDIA

Published by: Jerry Sequeira, SJ, Gujarat Sahitya Prakash, St. Xavier’s Road, Anand Gujarat-388 001
Printed by: Agnelo Vaz,SJ, Anand Press, Gamdi-Anand, Gujarat - 388 001.

Ignis
A SPIRITUALITY FOR THE RELIGIOUS
TABLE OF CONTENTS
1.

From the Editor

03

2.

Three Special Demands for Today’s
Jesuit Consecrated Life
Jerry Rosario, S.J.

07

3.

Consecrated Life in Asia Today
Inigo, SSA.

19

4.

Jesuit Community at the Crossroads
Peter D’Cruz, S.J.

32

5.

Service Mysticism. Ignatian Paradigm for
Finding God in All Things
Vijay Gonsalves, S.J.

41

6.

A Secular Spirituality
Michael Amaladoss, S.J.

49

From the Editor
We are still living/celebrating the special Year for the
Religious proclaimed by Pope Francis. In this issue of IGNIS
we continue the reflections on Religious Life. There is no
doubt that vocations are going down all over the world for
all types of religious congregations. Various reasons can be
cited: an increasingly general atmosphere of secularization
in its various meanings, a decrease in the birth rate, the fact
that areas of work that were the preserve of the religious like
education, medical help and social work are not being taken
over by government agencies, NGOs or entrepreneurs and the
attractions of modern life like the digital media that seem to
attract the religious themselves. The religious congregations
are faced with a stark choice: adapt and change or perish.
In a fast secularizing modern world the religious are
called to continue to be the living symbols of the Kingdom of
God to which everyone is called. Continuing their traditional
ministries may no longer be necessary nor relevant. From
education they will have to more toward personal human
and spiritual formation of people. They will have to leave
their institutions to go and be with the people, for the people.
Finding God in all things and peoples, they will rediscover their
‘chapel’ in the world. They will encounter and be challenged
by the new poor in the orphans, the marginalized, the
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refugees, the migrants, the excluded individuals and groups,
the slaves to alcohol and drugs. They will have to focus on the
new pagans, the religious fundamentalists and communalists.
Peace making and reconciliation among peoples will be one
of their urgent challenges. In all these enterprises they will
be working with all people of good will, belonging to different
religions and cultures.

I hope that the articles included in this issue will
provoke your reflection and needed change. In the opening
article, Jerry provokes us with three challenges to greater
propheticsimplicity, profound spontaneity and proactive
solidarity in religious life, linking it to the three vows of poverty,
obedience and chastity, respectively. Jerry offers us a new
understanding of the vows in the context of the complexities
of the modern world. Constant references to St. Ignatius, the
General Congregations and to Pope Francis provide a solid
and clear Jesuit framework to his reflection. I hope that his
reflections will provoke deep meditation and change enabling
us to confront the world with “an apostolic aggressivity and
holy boldness” in the words of Father Arrupe.
Inigo has a rich experience in leadership and animation
for over 25 years. Her reflections on religious life are born
out her experience. She makes it clear that, faced with a crisis
in religious life, our question should be, not what will be its
future, but what kind of religious life we want in the future.
She is certain that it is mission that determines the quality
and character of religious life. Her own experience leads her to
be optimistic, listing the positive trends in religious life today
before outlining the challenges. We often here Christians in
the richer and more traditional regions of the world worried
about what may happen as the balance of the church to the
newer and more poor southern hemisphere. But Inigo sees it
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as a sign of hope and promise and also change and newness.
Among the many challenges she lists are multi-culturality and
multi-religiosity, partnership with the people and the media
and technology. Her challenge to courage is worth quoting:
“what we need today is not contemplation nor compassion,
but courage: courage to stand by our contemplations; courage
to actualize our compassions; courage to translate our daily
actions responding to emerging needs;courage to form,
re-form and trans-formour commitments more and more;
courage to swim against the currents to be more relevant by a
radical following of the Gospel!”
Peter D’Cruz is challenged to reflect on the meaning of
community for Jesuits today by GC 35 which says that the
Jesuit community is not only for mission, but is itself mission.
Peter points out that it is not enough for Jesuits to be models
of communities of faith and fellowship, but must reach out
to form communities with the people for and with whom we
are working. We can still be ‘dispersed communities’, because
the mark of a Jesuit community is not a monastery, but the
apostolate and our communities are characterized, not by
life together but by collaboration and networking, mutual
communication and prayerful support, sharing of ideology
and action plans.

Vijay Gonsalves, analysing specially the Autobiography
and the Spiritual Diary of Ignatius, shows that he is focused,
not simply in being, but in doing something. When the focus of
this action becomes God his way of experiencing God becomes
a mysticism in action – seeking and finding and serving God
in all things. The contemporary world is marked by a lot of
activity. This is also true of the Jesuits. But the question is
where is this activity leading us to: our own self or God? All
through his life Ignatius was focused on the other(s). Such a
focus should also mark every Jesuit.
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The sacred and the secular are often opposed to each
other. As the true sons of Ignatius we have to find the sacred
in the secular. God has sent into the world the Word and the
Spirit and they are active there, often in ways unknown to us.
It is for us to discern their presence and action in the world
and collaborate with them. It is this presence that makes
creation sacred. This paper was written before Pope Francis’
encyclical Laudato Si’. I have refrained from rewriting it with
quotes from the Pope because I have written another article
on “A Spirituality of Creation according to Pope Francis” in
the August (2015) issue of Vidyajyoti Journal of Theological
Reflection. May I invite the reader to complete my reflections
by referring to that article.

I cannot resist the temptation to conclude this
presentation of this issue of IGNIS with the remark that Pope
Francis is showing himself as a true Jesuit in the way he is
functioning as Pope. His focus is not on himself: he is humble.
He is reaching out to the poor and the marginalized with love,
mercy and compassion. He prophetically challenges the rich
and the powerful. He is collaborating with all people of good
will, with other Christians and with the members of other
religions focusing on what we need to do together than on
what may divide us in terms of doctrine and even ideology.
May this year dedicated to ‘Consecrated Life’ help us to be more
loyal to our own offering to be the friends and co-workers of
Jesus in the promotion of the Kingdom of God as a community
of people in fellowship, equality and justice.
In fellowship,

Michael Amaladoss,, S.J.

THREE SPECIAL DEMANDS
FOR TODAY’S JESUIT
CONSECRATED LIFE
Jerry Rosario, S.J.
(Jerry Rosario is a popular freelance lecturer and
writer on theological and spiritual matters. He is
also active in the political arena offering periodically his assessment of the political situation. He
is the author of scores of books and hundreds of
articles in English and Tamil. jerrysj1@gmail.com )
“You have not only a glorious history to remember and
to recount, but also a great history still to be accomplished…!
Look to the future, where the Spirit is sending you in order
to do even greater things…!” What an inviting instruction,
coming from St. John Paul II in his Post-Synodal Apostolic
Exhortation Vita Consecrata (No 110).
The above invitation is duly remembered by Pope
Francis, as he has gifted the Church with the current Special
Year for the Consecrated Life. Accordingly, he had linked his
own call with the above- quoted words of St. John Paul II as
follows: (a) Look to the PAST with GRATITUDE(b) Live
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the PRESENT with PASSION (c) Embrace the FUTURE with
HOPE.
Though Pope St. John Paul II had then addressed the
above instruction to all the 3,300- plus Religious Congregations
in ourCatholic Church, one could easily discover certain
Ignatian perspectives being reflected while coming across
words like : “…a great history still to be accomplished…!”and
“….to do even greater things…!”

All, in a way, come around what our Father Ignatius
exhorted us toconstantly and consistently go after: “MAGIS”.
Accordingly, taking the present Jesuit scenario into some
prayerful consideration, the following pages highlight a
select short list of three demands that could beckon the Jesuit
consecrated life to push up its quality from this Special Year
on. Also these pages make an attempt to match the chosen
THREE DEMANDS with the THREE VOWS that we profess in
order to help us substantiallyin practicing them day in and
day out.
1. SIMPLICITY

In the post- modern world of today, to besimple is not
at all a joke. It is indeed a big challenge. As Mahatma Gandhi
had put it in a somewhat corresponding context, “leaders and
teachers have to be simple; not only that, they have to be seen to
be simple.”When comforts and conveniences are availablejust
at our door steps, there is a perennial inclination, if not
temptation, to grab and to gatherthings even beyond our basic
needs -that too, after taking the Vow of Poverty. Many a time,
such aconsumaristic inclination is nakedly manifested even on
the very day of the vows through the acceptance of expansive
gifts and splashy presents. By our vow of Poverty, we have
challenged ourselves to say ‘no’to unneeded gifts and presents
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and privileges and thus, to be a “living signof contradiction”
(cf. Lk 2) in today’s privitisedandliberalisedsituation. Thisway
of proceeding demandsa well informed and well formed and
also well transformed conscience.It is not easy at all to swim
against the currents of contemporary comfortzones that
are very muchomnipresent even in newly started Religious
Institutes. It is much more so in older ones like our Society of
Jesus.
Way back in the 1970s, our then General,beloved
PedrArrupe had this candid observation to make : “If we are
not ready to go by a genuine discernment, we would start
recognizing the yesterday’s luxuries and comforts as our
today’s needs and basic wants.”

Moreover, with all his professional and medical
background, Arrupe made a diagnosis thus: “Wealthsand
facilities that we could easily procure and acquire these daysare
fast becoming wounds eating into the very body of our Society
of Jesus.”Arrupe could say so, because St. Ignatius himself was
too sharp on this concern. We read in his Constitutions: “All who
pronounce the vow of profession should promisenot to take
part in altering what pertains to poverty in the Constitutions,
unless it be in some manner to make it more strict.” (553)
Thevow ofpoverty asksthe consecrated ones to bear witness
to a simple life, because, as the 33rd General Congregation
says:“it is poverty that make us believable “. Credibility is the
call of the hour. A living model of this today, is none other than
the first Jesuit Pope, FRANCIS,who is seen to be “walking the
talk,”and, at times, “walking even beyond talking!” A survey
taken at the end of his second year of his pontificate (March
2015), rates his worldwide appeal as high as 84%. One of the
main reasons given for his huge popularity as well as his high
pastoral appeal is none other than his credibility.
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Blessed Paul VI said, in 1974, in the context of
Evangelisation in the Modern World:“The modern people,
especially the youth, are no longer interested to listen
to teachers and preachers. If at all they come forward to
listen, they wish to check whether teachers and preachers
are first practicing, and thus, primarilybearing witness to
what they teach and preach!” This means that the current
and upcoming generations are ready to listen only to living
examples.If this is so, as the so called professional teachers
and preachers, theJesuits have to become practitioners of
prophetic simplicity:“high thinking but simple living.” Pomp
and show are nothing but an anti- thesis to radicalism and
propheticism . We are not asking here for asceticism. As
Pope Francis himself has said, “instead, we have to grow into
mysticism.” In a profound sense, mysticism is the fine blend of
radicalism and propheticism . In one of his interviews, Francis
said “Ultimatately, the Spiritual Exercises of St. Ignatius are
designed so as to break asceticism but build mysticism into
the life of retreatants, and, so too into the life of Jesuits. While
that being the original vision of Ignatius himself, the eventual
versions and additional interpretations of the Ignatian
Exercises had gone off of the track, making asceticism as their
focus.” In a way, Francis, our tall Jesuit of today,is giving a
definitive call to you and to me andto all his Jesuit brethren
to get back to our Ignatianroots.No doubt, he has both his
sublime right and sacred duty to do so.
The forthcoming36th General Congregation in Oct. 2016
could also take up this concern as part of its agenda. That
would engineer a worldwide discussion and communitywise
deliberation, resulting in some sensitization. That itself
would be a “goodnews” in the context of today’s“bad news” of
consumerism and materialism, individualism and subjectivism
against which the 35th General Congregation had alreadyraised
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its critical voice. One could venture, here, to identify some sort
of “practicalities” in this concernfor simplicity so as to make
our poverty more and more apostolic and actualistic:
(a) Saying “no, thanks” to gifts and presents even
when coming to me and to you from our own
familymembers,friendsand wellwishers.
(b) Refusing to pass on any monetary or other forms of
contribution to one’s own familycircles.

(c) Travelling bypublictransport rather than jumping
into comfortable private or community vehicles.

(d) Sharing the surplus articles and materials that have
begun to occupy one’ s living spaces and to crowd
one’s shelves with the neediest and poorest of one’s
own living localities andministries.

These suggestions are just meant to provoke us into
evoking a new consciousness for simplified ways of personal
being and prophetic living.
2. SPONTANEITY

This second demand follows the first one. Simplicity
is not and should not be for its own sake. Rather, it easily
stimulates one and facilitates the process of becoming more
and more spontaneous. Thus, one becomes more and more
outgoing, reaching out to unknown venues and vistas, and
also more and more other-centred, the neediest in particular.
Spontaneity gets another name in the Ignatian tradition:
CREATIVITY.Accordingly, through the discernment of spirits,
the sons of Ignatius are ever expected to go after “the greater
good, the more urgent,themore universal” and with all these,
to bring “greater glory to God.”
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The 34th General congregation(1995), in its 26th Decree
on our way of life, said that theobstacles or the ends for Jesuits
arenothing but furtheropenings for new visions, new vistas
and new avenues. It quotedPeter Hans Kolvenbach who had
emphatically put it thus:“Mediocrity is never found present in
Ignatius’ worldview.” We could alsorecall the words ofPedro
Arrupe, uttered on the 22nd of May, 1965, when he got elected
as Superior General by the 31st General Congregation: “As
the Superior General, I wish,not to be led by the memory of
Ignatius, theGeneral, but, rather, I wish to be led by Ignatius
the Founder.” What did he mean by it? Ignatius as the General
Superior was found exercising his leadershipqualities
coloured by the theologies and trends of his time and space
which were indeed ideologically restricted and hierarchically
structured. The Society of Jesus was at its beginning stage.
And all the more, Ignatius as its very first General Superior
, had to be tremendously concerned about his calculated
steps and consideredstrategies within thegivenframework
of the day. Whereas, the same Ignatius as the Founder had
the joy and privilege of entertaining greater imagination and
enlightening every one with broader horizons. Hewas ever
ready for spontaneity and creativity. This is what Blessed Pope
Paul VI said:“All the Founders and Foundresses of Religious
Congregations, by and large, have had two distinguishing
habits and they are nothing but originality and mobility.”
This takes us to a concern that would generally follow
creativity, namely, controversy,especially withthe authorities
whose instructions we have to abide by, in line with ourvow
of obedience. That way, creativity could cause controversy
even with the Church, local and universal. This possibility was
not that unlikely even during the time of St. Ignatius. It can
be known from the way he encountered and also responded
to thequestion of how long it would take him to reconcile
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himself to the dissolutionof the Society of Jesus. Ignatius said
that he could be reconciled to this loss of his life’s work in
about fifteen minutes of prayer.

In a way, taking a clue from the above, the 34th General
Congregation, in its Decree on Having a proper attitude
toward the Church, had this to say: Obedience has to be first
and foremost to God, to Truth, and to Conscience. There could
be occasions when this would put us in a conflictual situation,
and in the process,also bring in sanctions that would even
cause some pain and tension. But, still, with due patience and
with deep confidence in divineprovidence, we have to stand
by truth. If there are moments during which we cannot speak
out the truth out, we could make our pregnant silenceindicate
it.
All these encourage us to obey the voice of the Lord
and thus to labor innovatively in synergy with the Trinity
who continues to work, always filling up the universe at large
with infinite love and actively awakening the divine life in all
things for a full salvation of the whole of humanity and for the
promotion of “a New Earth and a New Heaven” (Rev. 21:1-2).

In line with this, one could proceed now to highlight
some practical points, which could, in turn, trigger other
proposals:
(a) Frontier ministries and creative services to the
people at the grassroots have to be given a special
push from this Special Year of the Consecrated
Lifeonward. This assumes significance also because
of the complacency that has slowly set in during the
last two decades or so, among the social ministries.
(b) The Formation ministry could systematically
promote the quality of spontaneity among the
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younger Jesuits. This becomes almost amust in the
current corporatized context which promotes in
all possible ways astructurrdand systemizedwayof
proceeding, including in the inter-personal domain.

(c) The vow of obedience has to be given a positive
interpretation that offers a pro -active role for a
well informed and well transformed conscience to
discern its response in context.

(d) Every Jesuit should feel obliged, in a productive sense,
to bring in certain spontaneity in his ministry. This
need becomes all the more crucial if the ministry is
rather classical and traditional.

3. SOLIDARITY

Both simplicity and spontaneity are meant to facilitate
a faithful and fruitful Gospel-process of solidarity,especially
with the existential peripheries, as PopeFrancis underlines
quitefrequently and emphatically. From 1989 onward, so to
say, the term “solidarity” has begun gaining momentum. Pope
St. John Paul, coming from Poland, contributed very much to
this momentum. One of the reasons could be the historical
moment in which Poland witnessed to the emergence and
the establishment of the Solidarity Workers Movement.
Ultimately, we cannot deny the fact that “solidarity” is indeed
a more challenging invitation compared to “the option for
the poor.” This option, down the years, has got diluted
and thusacquired just an optional attitude manifested in a
condescending approach; whereas, the former demands in
a way to become “one with” rather than just “one for” the
poor. Possibly, takeshis cluesfrom such an experience, Pope
Francis goes on to share his dream for the Church: “A church
that itself has to be indeed poor and that has to live with and
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function with the poor, following the path of Christ Jesus who
was indeed rich but became poor in order to be with us and
thus, to enrich us in grace.”

Solidarity with its oneness with the existential peripheries
enlightens the leastand the poorest from within; and also,
empowers them, enthuses them, and moreover, embarks
with them upon bringing forth a classless and casteless new
humanity that lives with the basic tenets of equality, liberty
and fraternity. These are the goals set the Preamble of our
Indian Constitution. These are none other than the central
values of the Gospel, namely justice to creation, freedom to
each individual and love for society.

In his apostolic letter “Witnesses to Joy” (2014), to the
Consecrated women and men, Pope Francis instructs: “Do not
be closed in on yourselves, don’t be stifled by petty squabbles,
don’t remain a hostage to your own problems. These will
be resolved if you go forth and help others to resolve their
own problems, and proclaim the Good News. You will find
life by giving life, hope by giving hope, and love by giving
love”.He goes on to propose: “I ask you to work concretely
in welcoming refugees and migrants, drawing near to the
poorest and finding creative ways to catechize, to proclaim
Gospel, to teach others how to pray!” Further, he suggests that
only by such concern for the needs of the world and by docility
to the promptings of the Spiritwill this year of Consecrated
Life become an authentic “kairos”, a time rich in God’s grace, a
time for transformation.

Solidarity thus comes as an urgent need of the present
time. Otherwise, we the Consecrated could become easily
like managers and owners and share holders of anNGO. The
Consecration of ourtotal life calls for a commitment in depth.
As Jesuits, this way of proceeding has indeed been emphasized
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all through, especially after the Dccree 4 of the 32nd General
Congregation, which beckons the Jesuits to be at the service
of “Faith that does Justice”.

The same GC 32 in its Decree 02 defines the Jesuit
identity thus: “What is it to be a Jesuit? It is to know that one
is a sinner, yet called to be a companion of Jesus as Ignatius
was.”Ignatius, who begged the Blessed Virgin to “place him
with her Son”, and who then saw the Father himself asking
Jesus who was carrying his cross, ‘to take this pilgrim into
his company’. Again, GC 32 makes it clear: “What is it to be a
companion of Jesus today? It is to engage under the standard of
the cross, in the crucial mission of our time:the serviceofFaith
and ,the struggle for Justice which it includes.”To be placed
with Jesus, the GC 35 furtherstates, is to look at the world
with the eyes of Jesus, to love it with the heart of Jesus, and
much more, to get into its depths with the compassion of
Jesus. (Dec2:15). Our present General,Adolfo Nicolas, puts
this in his own striking style: “We have to become more and
more a Jesuit as per the mind of our Father Ignatius. So too,
we have to become more and more a Christian as per the call
of our Lord Jesus.”
The compassionate solidarity with others has to be both
affective and effective, as Jesus himself declares:“Whenever
you did any one of these services to one of the least of your
brothers and sisters, you did it to me.” (Mt.25: 40). Thus,
while effecting our daily services and apostolic ministries
in a personally and collectively affectivefellowship with the
sidelined and suffering, we make the world less and less cold
and more and more just.
Solidarity, with all these dimensions and demands, could
well be linked to our
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Vow of Chastity, disowning our families, and much
more, declining to have one’s own family. In turn, we accept
the demand to be one with the marginalizedfamilies of our
living situations andour local societies. We are thus wedded
to the grace and growth of the neediest and the neglected. Our
Chastity covenant, accordingly, provides us with more positive
convictions andproductive commitments. It makes of us, in a
very special way, both faithful and fruitful.
In this backdrop, we can highlight now some practical
possibilitiesregarding Solidarity as follows:

(a) Every Jesuit can and should be invited during this
special year for Religious to chalk out a pragmatic
programme to be in solidarity with the existential
peripheries. He can start networking with one or
other local channelizing agency thatoperates with
some definitive solidarity with the local people,
least, last and lost.

(b) All the Jesuit ministries, including those that are
already institutionalized, have to reform and
restructure themselves to the possible extent, with
this solidarityperspective. In this way, theycould
bring forth,not only men and women FOR others,
but much more, men and women WITH others, the
powerless and the voiceless in particular.
(c) Our researches and studies could focus on certain
societal concerns. Even the researches, done by
others but guided by Jesuits, should relate, in one
way or another, some societal or cosmic references
and reflections. Thus, these will start contributing to
the transformational processes.
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(d) Collaboration, as said by the GC 35 in its Decree
No.06, is at the heart of our mission. If it is so, all our
apostolatescan, without any further delay, consider
a solidarity link with a local or regional movement of
the poorest on the basis of certain common minimum
programme.

A SYNTHESIS: WITH HOLY BOLDNESS

I shall conclude with a reference to a recent event. On
10 May, 2015, after interacting with Pope Francisat the
Vatican, the Cuban President Mr. Raul Castro observed: “Even
I am a Jesuit in a certain sense, since I was all along educated
by the Jesuits. If only this Jesuit Pope Francis continues what
he says and does, I would start again to pray. I would get back
to the Catholic Church, and I am not kidding. When Pope
Francis comes to Cuba in Sept. 2015, I promise to go to all
his Eucharists… Moreover, I would explore the possibility of
officially re- opening the Catholic Church in Cuba.”
th

Pope Francis is a living Jesuit, bearing ample witness to
all the Society’s consecrationaldemands and constitutional
dimensions.The open credit offered to Francis the Jesuit
Popeby Raul Castro the Jesuit alumnus can well be an open
invitation to all of us Jesuits today. This is a God given moment
to live our Jesuitness in all its beauty. We should seize it. We
should, so to say, show“acertain apostolic aggressivityand
holy boldness ”(Pedro Arrupe: GC 34:D.26) to march ahead
with PROPHETIC SIMPLICITY, PROFOUND SPONTANEITY
and PROACTIVE SOLIDARITY.

CONSECRATED LIFE IN ASIA TODAY
Sr. Inigo, SSA.
(Sr. Inigo is a former general of the Sisters of St. Anne
of Madavaram (Chennai). She is a popular lecturer
on religious life and spirituality all over Asia. She
was a participant at the Synod for Religious. She
has animated many general chapters of religious
congregations. This is a talk that she gave to an
assembly of Religious in Manila, Philippines.
inigossa@gmail.com )
At the outset, let me share a secret with you. I am not a
Theologian. I am here more to share my experience of
consecrated life in an Asian context.
Two Sides of the Coin

When I think of Consecrated life from an Asian
perspective, I see two pictures which are two sides of the same
coin. At least a few countries in Asia have been blessed with
plenty of vocations to religious life. In spite of ultra-modernity
and scientific progress, young men and women, full of zeal
and enthusiasm, come forward to dedicate their lives to serve
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the poor and the marginalized of our society. For example, we
are almost 125,000 religious in India today.

The other side of the picture is also true in Asia. When
children are offered options for the future, very few mention
the religious/priestly life. There is a growing anti-clericalism
and anti-religious feeling among many Christians, especially
the youth. The social attitudes have changed and ‘vocations’
are fewer. There is also another simple fact: in many places
there are fewer children today than in the past.
The Focus of Our Life

Earlier the Religious were looked upon as men and
women of and for God and they radiated a certain amount of
holiness. Today many are caught up with the administration
of schools, hospitals and other social services. A Hindu Guru
once said: “If you want to touch the hearts of Indians, every
one of you must become a Guru, who has deep God-experience.
Such a Guru does not quote, does not instruct and does not
dogmatize. S/he shares his/her personal experience of God.
It is not enough to present Jesus Christ as the Guru; every
religious needs to become a Guru.”
The Spirit-filled and Spirit-led Apostles began their
mission with surprisingly great success: personal witness
to a personal experience of God. Unfortunately even in Asia,
the scenario has changed. When wealth, power and authority
increased, the need to rely on the power of the Spirit decreased.
If we rely on competency and human efficiency alone, we will
facea crisis. We are not asking today “What will be the future
of religious life?” but “What kind of consecrated life we want
in the future?”
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Secondly, every call of God is addressed to people in
view of a mission, a service. Every human vocation is God’s
answer to the cry of people, the poor and the needy. God
says every time: “Let my people go” (Ex: 3: 7; 5:1; 7:16, 26;
9:1, 13; 10:3). God called Moses because he had heard the
cry of His people in Egypt. (Ex: 2: 11-12). Judges and the
Prophets heard their call when the people were in some sort
of trouble and suffering and needed help. Jesus himself began
his mission with the “Good News” to the poor. We find the
same pattern in history.Gandhijireceived his ‘vocation’ when
he was thrown out of a train in South Africa and asked to go
into the compartment meant for the ‘blacks’. This personal
experience of discrimination made him a freedom fighter. So
too with Ambedkar, Nelson Mandela and others.But now-adays candidates to religious life are kept away from contact
with the poor and the needy. Professionalism and careerism
are creeping in.
What do weNeed Today?

Today we are talking about re-vitalization, recharging, re-energizing, renewing, re-casting, re-founding,
re-evangelizing, re-visiting, re-structuring and re-imaging
consecrated life, re-looking into its important aspects like
spirituality, contemplation, renunciation, etc., andre-visioning
our mission, formation and life-style, and moving beyond. The
Vatican II Document PerfectaeCaritatis mandated the religious
congregations to, “a constant return to the sources of their
foundations and to adapt themselves to the changing signs
of our times” – a call repeated by many other meetings. Pope
Francis has recently invited us to change our old mindset,
thought-pattern and ideology, which cannot meet the new
challenges.
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Models of Consecrated Life

The Catholic Church has experienced many models
of consecrated life. FrombeingMonks – Mendicants –
Missionaries, today we are invited to embody the message of
the Kingdom.We begin to realize that there are new roads to
walk on, new possibilities to explore, new questions to ask
and new strategies to respond with, as people are changing,
objectives are different and new needs are emerging. In the
words of Pope Francis, “Wake up the world! Be witnesses of a
different way of acting, of living! It is possible to live differently
in this world. It is this witness I expect from you”!
Positive Trends in Asian Consecrated Life

1. Looking at the rate of growth of vocations to religious
life today in proportion to the small number of
Catholics in Asia, one has reasons to be hopeful
about the future, even though the vocation patterns
seem to be changing.
2. We have responded to the call of Vatican II very
enthusiastically and made lots of efforts to
contextualize and to radically interpret our Founders’
Charism. This has resulted in a greater involvement of
the members in social and frontline ministries, even
if this has lead to some conflicts. Many congregations
have taken seriously the continuing renewal of their
members, investing much time and resources.

3. A new development is the growth in the number
of localreligious being sent on mission outside
the country to work courageously, irrespective of
language, colour and cultures.
4. The Church acknowledges in a special way the
contributions made by women religious for the

23
growth and renewal of the Church. Women are also
gaining confidence in their own abilities and are
coming forward to accept responsibilities in the
Church. In spite of tensions and oppositions, they
begin to re-read, re-conceive and re-construct the
way of seeing and interpreting the social realities,
theology and mission.

5. Another positive trend is an increasing number of
members joining from “minority cultures”, tribes
and other groups. It is an enrichment to live in multiculturality, though it poses some major challenges
in their ministries, community life, formation and
administration.

6. The “new poor”created by the recent financial
crisis, persons with AIDS/HIV, sex-workers, child
abuse, street children, child laborers, refugees,
undocumented migrants, prisoners, and the
ecological imbalance have certainly affected
consecrated life in Asia especially for the past three
or four decades. This situation has become the signs
for many congregations for re-interpreting their
charism and reshaping their life in Chapters and
renewal sessions. It has given rise to a new Integrated
Spirituality, a genuine hunger to search for God in
the real world – from working for the marginalized
through institutions to being with, being evangelized
by and working with them. In fact poor are our
benefactors!

Challenges

While appreciating the many positive changes in recent
years, we cannot deny the fact that there is an erosion of
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credibility in the way religious life is lived. Absence of a
vibrant spirituality can be sensed everywhere. Often the
deliberations of General and Provincial chapters which reflect
a high degree of radicalism and hard options remain so only
on paper for many religious orders. The vast majority are
cocooned in comfort zones of security. This has resulted in a
lot of cynicism and disillusionment both within and outside
religious life. The widespread malaise of individualism,
consumerism and careerism has considerably weakened the
spirit of commitment and availability among many religious.

1. Cultural Alienation: There can be no authentic Christian consecrated life without its being rooted in the Gospel
and in the culture of the people. Consecrated life continues to
be lived in Asia in predominantly Western expressions. Asia is
known for its spiritual experiences and wealth. It has developed styles of consecrated life many centuries before Christianity. Yet, it is unfortunate that Christian consecrated life here
has largely ignored the religious traditions of this continent.
Deeply religious values of Asia have not yet become the indigenous expressions of consecrated life for us.

2. Community life: There is a difference between common
life, community and communion. Community is for mission. It
should be an inspiration and support for the life and mission
of the members. The Community is the place where we release
our tensions and are energized for our mission. In our house
meetings, we share our successes and failures and we celebrate
our joys and sorrows. Celebrations and picnics reduce our
tension and break the monotony. But today community life
itself has become a tension. It has become business-oriented
and functional. There is rarely a deep, sincere, trusting and
intimate relationship among the members but only an
apparent cordiality. Over-involvement in work forces the
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members to avoid sharing in community responsibilities
and being accountable to others in the community. We keep
ourselves simply busy. Ministry is an excuse not to meet
others. The purpose of relationship is to have someone with
whom we might share our in-completeness. We have given up
traditional ways of praying in our communities, but have we
also given up prayer altogether? Jesus, with his obsession for
mission, was human, had time to meet friends and participate
in meals, to relax and to pray.The spirit of individualism has
crept in, to the detriment of community life. There is no sense
of accountability. Freedom is misunderstood as doing what
one wants and not what one is supposed to do.

3. The Vow of Poverty has no more meaning and
witnessing value in Asia. Our wealth, comforts, power and
position alienate us from the poor to whom we are called to
be “Good News”. Even those who initially have succeeded in
re-orienting themselves towards the poor have experienced
difficulty in sustaining this commitment. Our buildings with
strong compound walls, high raised gates and dogs, with
lawns and love birds and fish tanks, the latest cars, the mode
of celebrations etc., are a counter witness to the poor man –
Jesus of Nazareth. We are, of course, helping some poor people.
But they don’t feel comfortable to approach us and we too find
no time to be available to them in their needs. Simplicity is not
seen as a Gospel value today. There are individual religious
who dedicate themselves for the poor. But they are often
marginal in their congregations and are marginalized too in
such situations.
We need to ask for instance, what does voluntary poverty
mean when one has been forced to live in poverty all his or
her life? What does poverty mean when one has more money
or comfort in the religious community than his or her family
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in the village? What does richness mean? A true answer is
given by Swami Vivekananda: Richness is not earning more,
spending more or saving more. We are rich when we need “No
more”.

4. Religious Obedience: The vow of obedience which is
an adult decision to seek and promote the mission of Jesus
rather than personal glory is very different from the parentchild relationship some religious communities encourage,
where adult relationships and independent thinking are
frowned upon. Obedience can be trivialized by being reduced
to the question of dependence and permissions, rather than of
serious adult responsibility for the world. Inter-dependence is
important. The root concept is Ob-Audire (Obedience), which
means listening to one’s conscience. It is listening to God who
speaks through our times, various events, Chapters etc.
5. Celibacy: It implies a life of joy and love! In the word
of Pope Francis, “A joyless Community is one that is dying out.
The people of our time are waiting for words of consolation,
the availability of forgiveness and true joy. We, the Consecrated
men and women are called to share this joy with amother’s
tenderness as facilitators and not as controllers of grace. The
Church is not a refuge for sad people, but it is a house of Joy”.
We are called to create relationships with nature, God and
others in this fragmented and fractured society through the
vow of consecrated celibacy. It is a commitment to equality in
a discriminating society. This vow frees us to be available at
any time and for any ministry and even to die for others.
6. Piety vs Spirituality: I have no doubt that there is a lot
of piety among us but I am not sure whether there is enough
spirituality. We are multiplying novenas, vocal prayers and
the hours of adoration. We are faithful to a number of external
exercises of piety and thereby we are also considered pious
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and very prayerful. This fidelity may or may not affect the
quality of a person’s life. Spirituality has a lot to do with the
quality of one’s life. A spiritual person is one who sincerely
tries to live by the values of the Gospel. We cannot claim to be
truly spiritual if the fruits of the Spirit are not visible in one’s
life (Gal.5:22-23).

7. Traditional ministries: Once upon a time, though
we were working in schools and hospitals,We were seen as
missionaries and not as just professionals. But today nobody
calls these works apostolates. They have become money
making rackets. Every ministry was a response to the need
of the place and the people. As needs are changing, our
responses should also change. The existing ministries are to
be done in a new way and new ministries taken up to liberate
the poor politically, economically and culturally. Excessive
institutionalization has sucked out the spirit and vitality of
religious life today. Increasingly, the security of the institution
has removed the basic insecurity demanded by the Gospel.
Though religious life is of its essence prophetic, prophecy has
become easily institutionalized by achievement. The Religious
are no longer seen as the people on the cutting edge, but rather
as people busy with maintaining the institutions. The sense of
mission is gradually replaced by professionalism and, worse,
by careerism and the pursuit of personal ambitions.

8. Commitment: Earlier, ‘commitment’ meant – a vocation
people had voluntarily chosen to live with a difference in
religious houses. Today we see extremely committed and
extremely generous lay people around us. They want humble,
happy and spiritual religious rather than just achievers,
specialists or professionals. The young people do not find
our life challenging and it is no more attractive to our young
people. They don’t find challenges and relevance unless we
radically revise our life style and ministries.
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75% of religious congregations of the 19th century
flourished and died. Why? They died of irrelevance, because
they did not respond to the contexts of their time. They were
not concerned with people’s needs, but with their own needs
and goals. Vatican II made a key mindset transition by pointing
out that,living in the world, we have to make a real difference
in the lives of people we deal with.

9. Multi-culturality: More and more, religious find
themselves working with various cultural and ethnic groups
in their ministries. In many religious communities, many
are coming from “minority cultures,” ethnic groups or
tribes. A major challenge posed by multi-culturality within
religious communities is the question of “unity in diversity”
and appreciation and lived acceptance of its consequences.
Mono-culturality usually ensured a common understanding
of such things as community, prayer, silence, poverty, chastity,
obedience. Indeed, what usually happened was that the
formation program of the “mother province” in Europe was
largely transported and copied in the “mission provinces” in
America, Asia, Africa, Oceania.

This changed with Vatican II and its positive evaluation
of the cultures of peoples. Theology began speaking of
inculturation and the building up of the local Church. In
international religious congregations, the insight began to
develop that the charism of the Founder could find different
expressions among the various cultures of different peoples.A
genuine intercultural community is usually characterized by
three things, namely: (1) the recognition of other cultures,
(2) respect for cultural difference and (3) the promotion of a
healthy interaction between cultures (i.e., seeking to create a
climate whereby each culture allows itself to be transformed or
enriched by the other). International religious congregations
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can play a prophetic role in a fragmented world and be a
source of hope for a world often torn by cultural, ethnic and
racial conflicts, violence and wars.

10. Multi-religious context:Inter-religious dialogue is a
key issue in Asia. Ninety-nine per cent of the religious work
with people of religions other than Christianity. Hence, the
possibilities for inter-religious dialogue through “dialogue
of life” and “dialogue of action” are immense. Several
Congregations have happily taken new initiatives in this
direction, e.g., through centers for interfaith ministries, interreligious spirituality and dialogue. Given the fact that only
17% of the world’s population is Catholic, and 33% Christian,
a future without inter-religious dialogue is unthinkable.

11. Partnership in mission with the Laity: Certainly, one
of the characteristics of today’s Church is the emergence of
an educated, highly motivated and active laity. Lay people are
extremely committed, knowledgeable and generous today.
In many places, they are doing what we were doing earlier.
Why to duplicate the same when someone is ready to manage
them? The lay apostolatestands on its own right, based on
baptism rather than derived from the ministry of bishops and
priests, with the specific mission of “renewing the temporal
order”. This has led to the emergence of the so-called “new
lay movements” through which many lay people take it upon
themselves to evangelize culture and transform society. Lay
people are not there just to pay, pray and work. They should be
consulted and included in the decision-making process. There
is need today to foster forms of collaboration and partnership
with the laity.

12. Technology and the Media: The Technology and
the Mediaseem to affect the life of religious congregations
very seriously today. Religion is drowned under science
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and relationships under technology. Many Congregational
Chapters and seminars are reflecting continually on their
adverse effects on the quality of community life, prayer and
spirituality of their members. Gadgets are given to reduce
our work load. Between completely rejecting and totally
accepting their use, there lies a third way of discernment.
Technology is a boon because it has made the written word
far more accessible and economical as it does away with
middlemen.Today many gadgets and gizmos allow us to get
a ‘quick fix’ of literature in a digital way. Evidently, some
sort of education in their use is a must, and a mobile & net
etiquette is to be learnt. The formation of discerning men
and women will be a permanent challenge for consecrated
life.

13. A more authentic, a more credible, and a more
“readable” witnessingseems to be the overall challenge.A
presence that is holy and authentic is the key. People
are shocked by the personal scandals of those in high
positions: the handling of money, connection to their
families, not being available to the needs of the members,
not being accountable, justifying their life-style and values,
taking undue advantage of their position and freedom.Our
professionalism and our comfortable and secure middle
class lifestyle can leave the people untouched as they do
not always see in us credible witnesses of Jesus and his
radical commitment to the Reign of God. Witnessing is a
key to our being religious in Asia today. If we are serious
about being a transforming presence in Asia, then we must
embrace a lifestyle that witnesses to our people, regardless
of their cultural and faith traditions, the age-old values of
true holiness, contemplation, renunciation and asceticism,
detachment and simplicity.
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Conclusion

To Conclude,what we need today is not contemplation
nor compassion, but courage: courage to stand by our
contemplations; courage to actualize our compassions;
courage to translate our daily actions responding to
emerging needs;courage to form, re-form and trans-formour
commitments more and more;courage to swim against the
currents to be more relevant by a radical following of the
Gospel!

The major need today is to search out new models
of the consecrated life for today,keeping in mind the fast
changing world. The challenge today, in the multi-cultural,
multi-religious context of Asia, affected by globalization and
fundamentalism in various ways, is to radically live the Gospel
values, to be other Christs. It is time that traditional teaching
and mechanical following of meaningless rituals give way to
new expressions of faith and love, especially in the peripheries
where they are most needed. We need to be on fire to kindle
other fires. I think that we are moving into a very significant
moment in the history of consecrated life. Despite the present
confusion and dwindling of vocations, I believe that this life
is going through the process of an in depth revitalization
and re-founding. New forms of consecrated life will certainly
emerge.

Jesuit Community at the Crossroads
Peter D’Cruz, S.J.
(Peter D’Cruz is the Manager at Loyola School in
Pune and also priest-in-charge at St. Sebastian’s
Parish, National Defence Academy, Pune. pjdcruz@
gmail.com )
Taking the ever-changing context of the globalized,
modern world into consideration, GC35, D. 3, 41 affirms
that the Jesuit community is not just for mission: it is itself
mission. This understanding seems to contrast with the
traditional understanding of Jesuit communities being “ad
dispersionem”.
This renewed focus on being “friends in the Lord”
has led to an apparent conflict between Jesuit ‘mission’ and
‘community’. In the context of today’s individualism and
quest for personal affective satisfaction various attempts are
made to meet these needs in community through community
meetings, celebrations and various spiritual activities, such
that ‘community life’ tends to become an end in itself.

But all this does not seem to improve the quality of
‘community life’, our being “friends in the Lord”. As Myron
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Pereira, SJ, puts it (Jivan, May-June 2014), ‘the sense of ‘esprit
de corps’ geared towards mission, sublimating personal
desire and willfulness in the embrace of the Cross is slowly
disappearing as the world has changed’. While Myronhas
given various insights into why our communities don’t always
seem to work, I would like to focus on some other areas.
The Need to Look at our Formation:

At present I am the Priest-in-charge at St. Sebastian
Church, based at the National Defence Academy (N.D.A.),
Pune. Young men from all across the country, irrespective of
their class, caste and religion, appear for a competitive exam
so that they can be trained as Officers for the Armed Forces
and give their lives in the service of the country. During the 3
years they spend at the Academy they are slowly molded into
fairly close knit groups in batches of about 25 cadets each.
Each batch has a very strong ‘esprit de corps’. How does this
come about considering that the Academy deals with more
incongruous factors than our Jesuit formation houses?

I think the answer lies to some extent in the formation
the Academy imparts. The cadets are taught from the start
to focus on the common goal that has brought them together
– their love for the country and their desire to give their life
in service thereof – and not on the many, many factors that
differentiate them from each other. Discipline, standing by the
rules and procedures that will help them attain their goals,
is insisted on. They are also evaluated as individuals and as a
group. Hence, talented individuals within a group will make
sure that those lagging behind will be helped to attain the
required standard, by going the extra mile, whether it is in
academics or in endurance and the drills. There is a spirit of
give and take as each one realizes that their survival, in a war
for example, can depend on the others.
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While Vatican IIhas called us to adapt to the modern
world, it has also challenged us to go back to our roots. Ideals
should not be surrendered because of individual limitations;as
a song puts it, ‘when the going gets tough, the tough get going’.
Perhaps we need to go back to our Jesuit sources and to the
Gospel, especially the person of Jesus Christ, so as to be “ignited”
and in turn “set all things alight with the love of God” (GC 35
D 2, 25).

Once we have a ‘goal’, a dream, a ‘reason to liveand
die for’, that draws and galvanizes us, we too can be molded
into Jesuits the Society wants and needs.For us Jesuits what
inspires us ‘is the experience of the love of Jesus Christ and
the desire to serve him under his banner of the cross’ (D. 2:
2, 4). Thus, Ignatius held that the chief bond of union in the
Society is thelove of God our Lord as that divine love flowing
from God embraces all humanity and in particular the entire
Society (Cons 671).

As Jesus Christ cannot be separated from his passion,
death and resurrection, Christian discipleship demands that
one accept and live ‘the folly of the cross’ (1 Cor. 1:18-2:5).
Ignatius was very much aware of this and tells us ‘that in all that
concerns the spiritual life his progress will be in proportion to
his surrender of self-love and of his own will and interests’
(Sp. Ex. 189). Thus, he wanted Jesuits to be outstanding in
obedience. Apart from this ascetical reason, obedience was
also needed for apostolic reasons. Because of the apostolic
nature of the Society,spread throughout the world, union is in
large measure achieved by the bond of obedience(Cons. 659)
and a good structureof governance (Cons 662). In the context
of obedience Ignatius maintains that people who have not
acquired self-mastery or discipline should not be admitted
and that quality of ‘manpower’ should be maintained (Cons
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657). We need to develop a sense of and a love for the Society’s
traditions even as we adapt them to present times through
‘discerning love’.

Reading the lives of our many heroic and saintly Jesuits
can fill us with pride and inspire us to follow those who
have gone before us. This ‘sharing in the collective history
of the Society allows us to find our identity as Jesuits in
companionship: in compnionship with the Lord who calls
and in companionship with others who share this call’ (D.
2, 3). This is why the reading of the lives of Jesuit saints was
encouraged in the past.

Ignatius was aware of the new challenges his vision
would place on those who joined him. He placed great
emphasis on the formation of his men as this affected the
health of the Society as a whole (819). He instituted a longer
time of probation than was generally the custom in the older
orders: 2 years of novitiate and a year of tertainship after
ordination before ‘final vows’. During this probation in the
novitiate, the candidate was introduced to the new ‘apostolic
mind-set’ the Society demanded by way of ‘6 experiments’
which helped him discover if he had the traits needed for this
type of life that was lived out in the world.Tertainship, a final
period of probation, concentrated on schooling the heart,
with an accent on spiritual and corporal works, meant to help
the Jesuit advance in humility, self-control, and the knowledge
and love of God, so that they could help others on their journey
to God (516).
Another Look at Our Understanding of the Society

When I joined the Society I thought of the Society as one
of the many Religious Orders and Congregations in which all
shared the same religious vocation, with some opting to do
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theology and become priests, while the others continued as
Brothers. Like some of the more modern Congregations we
too were ‘active’ and took our apostolates seriously. Such an
understanding of the Society as “religious” is very common.
But how authentic is it?

A study of the life of Ignatius reveals that Ignatius was
aware of the various religious congregations of his time and
also had a fair amount of interaction with them. When drawing
up the Constitutions Ignatius studied some of the practice
of some Congregations to see what could enrich the Society
he was establishing. But from the beginning Ignatius was
convinced that he wanted to be an ‘apostle’ and not a ‘religious’.
Already at the river Cardoner at Manresa Ignatius felt called
by God to “help souls” and he started engaging in “spiritual
conversations” with others. This desire “to help souls” led him
to study theology and become a priest.
Aware of the scandals among the priests and bishops
of his time, Ignatius and his first companions wanted to be
“prophetic priests”. At Montmartre, Paris, in 1534, Ignatius and
his companions took the vows of poverty and chastity. They
continued their priestly studies and were ordained to the
priesthood in 1537. When their plans to go and work in the
Holy Land did not materialize, they placed themselves at the
service of the Pope as they had previously decided. When the
Pope decided to send them out on various apostolic missions
that would involve their separation from each other, they asked
if they should unite themselves as a body. They also wanted
to safeguard the peculiar ideal of apostolic life that God had
instilled in their heart as it was the reason for their coming
together as “companions”. According to the Deliberations of
the First Fathers,held in early 1539, they unanimously decided
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to do so and take a vow of obedience to one of their group at
the same time as they committed themselves to carry out the
missions they received from the Pope (GC 35 D. 4/3-5).

Thus, the Society of Jesus, strictly speaking, belongs to
the “Clerks Regular”, a body of men who by the very nature of
their institute while being essentially clerics, devoted to their
priestly ministry, are at the same time religious, professing
solemn vows, and living a communitylife according to a rule
solemnly approved by the Holy See. Thus, for us Jesuits,
everything is oriented towards the apostolate. This is why
Ignatius does not even encourage regular or frequent coming
together of Jesuits for a congregation, so important in the
life of a religious congregation, as this involves ‘trouble and
dislocation’ (Cons 677).

What does GC 35 mean when it affirms that the “Jesuit
community is not just for mission: it is itself mission” (D. 3,
41)?When I was at DNC, Pune, for my study of Philosophy, one
of my companions had a sticker on his door that read: ‘I love
all mankind, it’s my next door neighbor that I can’t stand!’ All
of us found it amusing because of its inherent contradiction.
As Jesuits we are good at abstractions and generalities but we
tend to fare badly when it comes to concrete, down to earth
situations, which usually involve the heart!
G.C. 35 D. 3 deals with ‘challenges to our mission today’
and re-affirms our mission in today’s context in all its diversity
and contradictions. In our new context, the congregation
sees our evangelical mission as one of reconciliation in all
its dimensions. The decree concludes by affirming that our
message of reconciliation must affect our lives as Jesuits.
Thus, we are challenged ‘to practice what we preach’! Thus, far
from changing the basic apostolic orientation of the Society,
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GC 35 D.3, 41 is challenging us to radicalize our missionary
thrust by ‘becoming the message we proclaim’. Because our
community life is the privileged place of our collective witness
authenticating what we proclaim and what we do in fulfilling
our mission, GC 35 affirms that Jesuit community life is not
just for mission: it is itself mission.

The above understanding is confirmed by many texts
of the congregation. Thus D.4, 7 tells us that ‘the goal of
the spiritual formation outlined in the Constitutions is to
prepare Jesuits in formation for apostolic life in the Society
and to deepen the apostolic life of the Society on mission.
From the start the novice is confronted with the demands of
a life lived in companionship at the service of the apostolate’.
The documents of GC 35 are full of a sense of ‘being sent’ on
‘mission’. It affirms that ‘this availability for the Church’s
universal mission marks our Society in a particular way….and
makes us a single apostolic body dedicated to serving, in the
Church, men and women everywhere’ (D. 2,16).
What then is the ‘Community’ of the Jesuit Apostle?

In the Deliberations of the First Fathers we are told that
Ignatius and his first companions decided that since God had
brought them together and as their union and fellowship had
formed them into one “company”, they needed to consolidate
this union and friendship by forming themselves into a
permanent Society, by promising obedience to one of their
group. In this new ‘body’ each would care for the others,
strengthen their bond of union through mutual knowledge
and share in each other’s lives (D. 4,4).
Thus, the ‘community’ of the Jesuit apostle is firstly
the community of faith and brotherhoodin which he lives and
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shares life together. It is here that he discerns God’s will for
him and receives his mission (GC 32 D 11: 12,15). When we
look at the lives of Ignatius and his companions we are struck
by the warm and even sentimental bonds that held them
together across the huge distances in which they carried out
their mission.

But GC 32 D. 11, 15 tells us that ‘our interpersonal
relationship within the community has an apostolic dimension,
in that it must set the tone of our relationship with those
outside the community who serve in the apostolate with us,
and, indeed, with all men of goodwill who work for justice or
sincerely seek the real meaning of human life. It must set the
tone of our relationship with ‘those we seek to serve’. Thus
the ‘community’ of the Jesuit apostle should not be understood
in a restricted way. It must reach out to include all those he
interacts with in his apostolate.
Inspired by Fr. Nadal, who held that ‘the world is our
house’, Fr. Kolvenbach said that “we (Jesuits) do not close
ourselves up in a cloister, but we remain in the world amid
the multitude of men and women that the Lord loves, since
they are in the world” (GC 35 D. 2,23).In Collaboration at
the Heart of Mission (D. 6), GC 35 reflects on how sharing a
common mission develops a spirit of ‘community’ among
us and suggests that our communities should be seen as
apostolic centers, and not mere residences, that can promote
collaboration by offering hospitality to ‘non-Jesuits’. Being with
apostolic collaborators in mission encourages us to live more
fully and authentically our Jesuit religious vocation (GC 35 D.
6:13, 15). Thus, collaboration (that transcends yet includes
the Jesuit community) not only informs our understanding of
ministry but molds our identity as “men for others who are
also men with others” (no. 16).
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Conclusion

Thus, the Jesuit Apostle as a member of the “company
of Jesus” is called to live a life modeled on the life of Jesus, his
Lord, during his active ministry and that of the apostles. Like
the apostle Paul, he is not only related to the community at
Antioch that missions him (Acts 13:1-3), but he is also closely
bonded to the various communities he founds through his
ministry as his many letters bear witness. Thus, the apostle is
called not only to live in community but also to form community
by being community to all he is missioned to.This is what Saints
Peter Faber and Francis Xavier did. This is the challenge that
awaits us today as Jesuit Apostles and as Jesuit communities.

Service Mysticism
Ignatian Paradigm for Finding
God in all Things
Vijay Gonsalves, S.J.
(Vijay Gonsalves is at present Pastor at St. Michael’s
Church in Manickpur, Vasai, Maharashtra.
vijaibomsj@gmail.com )
Introduction

Our pilgrimage as human beings is not so much of a
journey towards a distant goal but a homecoming. It is to
enter into the REST of the divine. It is to be drawn into the
awareness of the loving presence of God where tranquility
and contentment is experienced with greater delight and one
is led into the reverential submission of God’s Peace (SD 157)1.

1

For the references in this article see the following books. SD stands for
Thomas Panikulam, The Spiritual Diary of St. Ignatius of Loyola. Anand:
Gujarat Sahitya Prakash, 2011; AB stand for ParamanandaDivarkar, Testament
and Testimony. The Memoirs of Ignatius of Loyola.Anand: Gujarat Sahitya
Prakash, 2013. Sp.Ex. stand for George E. Ganss, The Spiritual Exercises of
St. Ignatius. Anand: Gujarat Sahitya Prakash, 2011. The numbers after the
abreviations indicate paragraphs (not pages).
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It is to live in the constant consciousness of the divine. It is to
know, to understand, to feel and to see the divine, indwelling
and laboring in all things (Sp. Ex. 235, 236 & SD 63). It is
allowing God to find us in Him. It is having our being in Him. It
is our indwelling in the very being of the Divine Himself.
Self-Realization as a Key

Hada drop of water not realized the ocean within and
had no passion to share it with all, there wouldn’t have been
the Ocean. Had a grain of sand not realized the earth within
and had no passion to share it with all, there wouldn’t have
been the Earth. Had the human being not realized the spark
within and had no passion to share it with all, there wouldn’t
have been the Fire – Ablaze with God (AB 9:3). Had the Son of
Man not realized the Spirit within and had no passion to share
it with all, there wouldn’t have been Christ the Saviour. Had
the world not realized the Universe within and had no passion
to share it with all, there wouldn’t have been the Universe.
Therefore it is in the self-realization and awareness of this
union within that one can dare to share it through service of
this union.

Human beings at their deepest level desire to be in
union with the divine. This union is not with the distant God
whom one needs to encounter elsewhere in solitude, but it
is the God of Jesus, who is Emmanuel – God-with-us. This
constant search even in the process of its fulfillment gives
meaning to our very existence. This union with the divine
is mystical in its nature. This doesn’t mean in any way that
one doesnot or cannot understand it and so it is mystical.
Instead it is experienced with an understanding of totality
so profound in its nature that everything becomes new (AB
30:2).
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Although mystical experience is understood as one’s
withdrawal from the active world to the more purely passive
prayer or contemplation, yet Ignatian mysticism is the
experience of union with the divine within the active world.
So it is called service mysticism. It is like the angels who are
in constant contemplation and presence of the divine in their
total service of the divine. It is the faculties and capacities of
the human person that are geared towards union and service
of the divineat the same time. What constitutes Ignatius’
mysticism of service is that one is moved deeply into the
loving relationship with the divine as a humble servant, who
is constantly discerning even in the smallest things to serve
the divine with greater generosity and magnanimity. This is
not a sudden outburst of enlightenment, but a gradual process
of how the school master treats a child whom he is teaching
(AB 27:4).
Constant Search as Means – What ought I to do?

Ignatius was at the service of the court as a page in his
early life. This profession surely did help Ignatius to be faithful
penman and thus kept his loyalty to the Master to whose
service he was assigned to. Thus service intertwined with
loyalty become the ideals of Ignatius’ life. This gift of loyalty
in the service of the king was demonstrated at Pamplona with
courage and total commitment. Therefore service to the king
was the ideal and satisfaction of the soul for Ignatius. Another
element which he always contemplated on was “what he
would do in the service of a certain lady” (AB 6:4). Thus we see
that doing things for the king and for a certain lady captivated
his mind so much, that even he dreamt about the impossible
things to fulfill this desire.This dynamics flows into his life
more profoundly after his conversion where Christ becomes
his king to whose greater service he would surrender his life.
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It all began with the reading of the “Life of Christ” and
the “Life of Saints” through which he began to say to himself,
“St. Dominic did this, so I have to do it; St. Francis did this, so
I have to do it.”(AB 7:4) Doing extraordinary things for God
captivated his mind. Here we also see that the starting point
for Ignatius was to do things for God and so it is in doing or in
action Ignatius would find joy and satisfactionand this would
bring greater glory to God. It is through these actions or
doings,just “as a generous spirit, ablaze with God, would want
to perform” (AB 9:3), Ignatius would please God and find Him.
This holy desire was confirmed through the first vision, “while
he was awake, he saw clearly an image of Our Lady with the
holy Child Jesus” (AB 10:2).

The desire to do something for God led him to prayer,
writing reviews of prayer and things of God, spiritual
conversation (the first ministry), visiting the sick and very
often “gazing at the sky and the stars” (AB 11:6) which filled
Ignatius with great consolations and left “within himself a
very great impulse to serve Our Lord” (AB 11:7). Till this time
we see that Ignatius was attracted to do things for God but
slowly and gently Ignatius realized that God was at work in
him and was teaching him like the school master which led
to the promptings within “what he ought to do”. The shift is
clearly seen through the conflict of the pilgrim externally with
the Moor and internallywith the soldier. The dagger which he
carried till now reveals that he has still not given himself to
God totally, instead is in the process of purification. This led
him to put himself into Gods hands for he was uncertain and
did not know “what he ought to do” (AB 15:8). This quest
“what he ought to do” comes again and again (AB 50:3, 63:1,
70:6) in his life to help him sharpen his union and service
with the divine.
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The first time this quest comes when Ignatius desires
to prove himself, shows the valor, which triggered his ego of
an aristocratic family, with self-defense at work, with inner
conflict where the wolf and the sheep within are at war, and
ultimately left confused. Not knowing what he ought to do, he
was led to place himself into the hands of God in and through
the mule (AB 15:8).

The second time is the one where Ignatius desired
strongly to be in Jerusalem and help the souls but the
Franciscan provincial sternly objected to it and so he realizes
that it was God’s will that he should not stay in Jerusalem and
so he pondered continually within himself and asked himself
what he ought to do and felt inclined to study to help the souls
(AB 50:3).

The third time was the conflict of inquisition especially
because of the two women – a mother and the daughter
who was young and beautiful. They went missing for some
time and Ignatius was accused of having led them into this
dangerous pilgrimage. On their return he was out of jail after
forty days which made him think what he should do for they
were closing the door for him to help the souls and the reason
being because he had not studied (AB 63:1).
The fourth time was whenduring the inquisition and
in jail “he began to commend the matter to God and to think
about what he ought to do” (AB 70:6). This ultimately led him
to take a decision to go to Paris for studies where the Society
began to take shape and later we see also how the society
applied the structures of the Jesuit colleges based on the
University of Paris.Therefore we see how this desire to serve
God and the internal quest – what he ought to do – gradually
pulled Ignatius towards the founding of the Society.
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Union in Service – A Gratuitous gift

Till this time Ignatius was busy desiring what he ought
to do for God, namely, service that would please God and
bring greater good through salvation of the souls. But slowly
this understanding of service to God began to be sharpened
in Manresa. The enlightenment at the Cardoner river where
the “eyes of his understanding began to be opened; not that
he saw any vision, but he understood and learnt many things,
both spiritual matters and matters of faith and of scholarship
and this with so great an enlightenment that everything
seemed new to him.” (AB 30) And Da Camara would comment
on it saying, “this left his understanding so very enlightened
that he felt as if he were another man with another mind” (AB
footnote ‘g’). This enlightenment changed Ignatius’ perspective
completely from doing things for God to discovering God
laboring in all things. Here he found that all things come from
God and rests in God. It is this God who created all things and
therefore all the things of this world are pure gifts from God
and “how God dwells in creature; in the elements, giving them
existence; in the plants, giving them life; in the animals, giving
them sensation; in human beings, giving them intelligence;
and finally, how in this way he dwells also in myself, giving me
existence, life, sensation, and intelligence; and even further,
making me his temple, since I am created as a likeness and
image of the Divine Majesty.” (Sp. Ex. 235). It is this God who
called Ignatius to be a companion of Jesus and labour in His
mission, to find Him in all things of this world, the material
world, in the market place through the everyday mundane
realities of life.
This was confirmed at La Storta where in the vision the
Father placed Ignatius with His Son Jesus carrying the cross
and asked Jesus to take Ignatius to serve them and then Jesus
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says to Ignatius “I want you to serve us”. Thus Ignatius saw
and felt Jesus calling him to accompany Him in his mission
of salvation in and through this world.Through the Pascal
mystery – Incarnation to Resurrection – Jesus won the fallen
creation back to God and now God was calling Ignatius
to accompany Jesus in this mission. In the Principle and
Foundation of the Spiritual Exercises one is called to praise,
reverence and service of God through the gift of indifference
that is interior freedom from the inordinate attachment to this
world which calls for an orderly attachment to this world by
discovering God in it and thus through discerning love choose
what is more conducive for the greater glory of God and for
the common good.
Conclusion

While Ignatius was engaged in spiritual conversation
with many yet on the other hand he was involved profoundly
in caring for the sick and other works of mercy. The first
fathers while involved with the deliberations for the future
of the company, they chose not to be disengaged with the
ministries they were involved with in Venice, but rather
continue it while praying and later sharing things related to
their common intention, that is whether to stay together as a
group or dispose themselves totally at the feet of the Roman
Pontiff, the vicar of Christ. Thus the intimate love relationship
with God was expressed in action and thus God was found in
all things. Thus applying the “Contemplation to attain love” in
their daily lives.
Whether you are sent to Indies or based in Rome,
You shall find God in all that you do, and feel with Him at
Home;
Whether you are on the road or lifetime left at the door,
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You shall enter into the loving relationship in the search for
more;
In good health or sickness, riches or poverty,honor or dishonor,
long life or short one,
You shall journey smoothly with joy even if struggle within
with the Moor;
Doing things for God and yet knowing, seeing and feeling the
God at work within,
You shall enter again and again with an embrace of reverential
submission and circumincession.
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Some people in Europe have proudly claimed that
contemporary secularism in Europe is a consequence of
Christianity itself. European Scholastic theology following
the dichotomous philosophical tradition separates the
secular from the sacred. The ancients saw natural forces
as divine. There were spirits inhabiting or animating the
sun, water, winds, and trees. These can be beneficial or
destructive. So people invoked them and propitiated them,
as necessary. The cosmos was sacred or inhabited by divine
spirits. The humans related to these spirits in various ways.
Into this sacred world Christianity introduced the principle
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of creationism. This principle says that the cosmos was
created by God. Creation then becomes an object out there.
It is like a pot made by a potter. But the cosmos made by
God was not lifeless like the pot but was moving – living. So
God was seen as the prime mover. God makes the cosmos
as a big machine with spheres revolving round each other.
But as creatures they cannot move by themselves. So God
gives them a first push. God then is seen as a watchmaker
who constructs the cosmic system and gives it a push. But a
machine like a watch, once it is put into motion, can continue
to function on its own. If a watch malfunctions, one can open
it, examine the machine and set it right and get it to move
again. One does not have to rush looking for the watch maker.
The watch can be understood and managed on its own. As
a matter of fact the cosmos is a big machine that manages
itself. So a manager is not necessary. May be there was a
creator. But once created and set in motion, the cosmos is
on its own. Science is capable of studying the cosmos and
of understandingits functioning without invoking God to
explain anything. Once the humans understand the laws of
nature according to which the cosmos functions, they can
fabricate instruments using those laws and interfere with
the functioning of the cosmos. The breaking of the atom
or space travel are advanced cases. They show the powers
of the humans over the cosmos. So we have a cosmos,
including the humans, of course, that is autonomous. It does
not need God. So we have a world that is no longer sacred,
but secular. Creationism, therefore, leads through various
steps to secularism – a world that does not need God. Some
would go a step further and say that there is no such God/
Creator. Many would not bother to take such a step. But they
are happy to live and manipulate a world that does not need
God. This is the face of secularism today.
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I am not going to argue philosophically that this is
an incorrect view. Philosophers today largely agree that
rationally you cannot prove the need for or the existence of
God to manage the universe. The universe is a given and we
do not know, scientifically and by reason, how it came to be,
though we can know what it is. What I want to show here is
that creationism according to which God creates a universe
as a sort of object outside Godself is not a Christian view. St.
Irenaeus speaks of the Word and Spirit as the two hands with
which God holds up the universe. There is no world outside
or apart from God. The secular is in the sacred and the sacred
can be experienced in the secular.
The Spirit of God

There is no universe outside God. The book of Genesis
says: “In the beginning when God createdthe heavens and the
earth, the earth was a formless void and darkness covered the
face of the deep, while a wind from God swept over the face
of the waters. The God said, ‘Let there be light’, and there was
light.” (Gen 1:1-3) The creative power of the Spirit is obvious.
God may seem to be outside the universe issuing commands
like ‘Let there be light, sky, waters, stars and creatures.’ But
these are brought into being by the Spirit of God ‘sweeping’
over them. This life giving power of the Spirit is even more
clear when God creates the humans. “The Lord God formed
man from the dust of the ground, and breathed into his
nostrils the breath of life; and the man became a living being.”
(Gen 2:8) The life of the humans is the breath of God. That is
why the Bible says, “God created humankind in his image…
male and female he created them” (Gen 1:27), thus assuring
that the life – the breath of God – that they have receive will
be communicated to their descendants. The Spirit of God
continues to guide the chosen people through their leaders
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(cf. Jg 11:29) and prophets (cf. Ezek 2:2). When the prophets
speak about a new creation they refer to the intervention
of the Spirit. (Is 43:19; Ez 36:27; 37:1-14) They foretell
the outpouring of the Spirit at the eschatological time. (Is
44:3; Zech 6:1-8; Joel 2:23-30) The Spirit will initiate a new
covenant. (Is 59:21; Jer 31:31-34; 32:37-40). The Spirit will
also inspire the Messiah. (Is 42:1-3; 61:1-4)

The Spirit presides over the incarnation. (Lk 1:35) He
descends on Jesus at his Baptism. (Jn 1:32) The Spirit drives
“him out into the wilderness.” (Mk 1:12) Jesus drives out
demons by the Holy Spirit. (Mt 12:28) Jesus claims that the
Spirit of the Lord is upon him to bring good news to the poor.
(Lk 4:21) Jesus also promises the Holy Spirit: “The Advocate,
the Holy Spirit, whom the Father will send in my name, will
teach you everything, and remind you of all that I have said to
you.” (Jn 14:25) “When the Spirit of truth comes, he will guide
you into all truth;.. He will glorify me, because he will take what
is mine and declare it to you.” (Jn 16:13-14) Paul says: “If the
Spirit of him who raised Jesus from the dead dwells in you, he
who raised Christ from the dead will give life to your mortal
bodies also through his Spirit that dwells in you.” (Rom 8:11)
After the resurrection Jesus breathed on the disciples and told
them, “Receive the Holy Spirit.” (Jn 20:22) Paul also speaks
about the Spirit of Christ. “Anyone who dos not have the Spirit
of Christ does not belong to him.” (Rom 8:9) He says further
that it is the Spirit that makes us joint heirs with Christ. “When
we cry ‘Abba! Father!’ it is that very Spirit bearing witness
with our spirit that we are children of God, and if children,
the heirs, heirs of God and joint heirs with Christ.” (Rom 8:1517) The Spirit of God is therefore a continuing presence in
the universe and in the humans. She will certainly be involved
in the new creation too which God promises, “I am about to
create new heavens and a new earth.” (Is 65:17) and fulfills, “I
am making all things new.” (Rev 21:5)
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The Word of God

God’s presence in the universe is also assured by the
Word of God. At creation God says “Let there be light” and
there is light. (cf. Gen 1:3) But it is John who elaborates this in
his gospel. “In the beginning was the Word, and the Word was
with God, and the Word was God… All things came into being
through him, and without him not only thing came into being.
What has come into being in him was life, and the life was the
light of all people… The True light, which enlightens everyone,
was coming into the world… The Word became flesh and lived
among us… From his fullness we have all received grace upon
grace.” (Gen 1:1,3-4, 9, 14, 16)

The sacredness of the secular is confirmed and sealed, so
to speak, when the Word becomes flesh in Jesus. Hereafter we
encounter God in a human person, Jesus, who says: “Whoever
has seen me has seen the Father.” (Jn 14:9) The Greek Fathers
of the Church used to say that God became human in Jesus
in order to make the humans gods. They called it theosisor
divinization. When the human is divinized, the whole cosmos
share in it through the body of the humans. Paul tells the
Romans that creation itself is longing to share in the freedom
in the Spirit that is God’s gift to humanity. (cf. Rom 8:1923) This process of divinization is the reason that the Greek
Fathers fiercely defended the divinity and humanity of Jesus
against the Gnostics who denied the latter and the Arians
who denied the former. If Jesus was not human and divine he
cannot divinize the humans.
Jesus’ teaching further makes the secular sacred.
During his public life when someone asks him what is the
greatest commandment he refers to the Old Testament:
“Love God with all your heart, etc. and love your neighbor as
yourself.” (cf. Lk 10:25-28) He follows this up with the story
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of the Good Samaritan to illustrate how to be a neighbor to
a person in need. But on the last day of his life, the focus
changes. He gives a new commandment: “Love one another
as I have loved you.” (Jn 15:12) What is new about this? God
has disappeared; only the other is mentioned. I think that a
simple way of understanding this is that one loves God in the
other. God and the other are not two separate objects of love.
They become merged into one – the other. This is confirmed
when Jesus tells his story about the final judgment. He will
tell the people, “I was hungry and you gave me to eat”, etc. And
when the astonished people ask: “Lord when did we do this?”
he answers, “Just as you did it to one of the leastof these who
are members of my family, you did it to me.” (cf. Mt 25:31-40)
So we encounter God through Jesus in the needy neighbor.
Jesus also shows on the last day of his life on earth, what
loving the other means. He washes the feet of his disciples
and tells them they have to wash each other’s feet. To love is
to serve the other with humility. (cf. Jn 13:11-15) Secondly, he
gathers his disciples around the table and shares his own life
with them in the symbol of food and drink, thus building them
up too as a community, (Lk 22:14-20) so that they become
branches of one vine, which is himself. (cf. Jn 15:1-8) Thirdly,
to love is to be ready to give one’s life, even unto death. “No
one has greater love than this, to lay down one’s life for one’s
friends.” (Jn 15:13) He will illustrate this that very night.
Therefore, loving God in the other means that the secular
becomes the sacred.God is encountered, not in heaven above,
but here on earth, in the other.
The Sacred and the Secular

There is another dimension to this phenomenon of
the secular becoming the sacred. When the disciples gather
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together to share a meal in memory of Christ, he is bodily
present becoming the meal: the bread becomes his body
and wine becomes his blood. (1 Cor 11:23-32) And through
participating in this meal the community too becomes the body
of Christ. (cf. 1 Cor 12:12-13; Eph 4:1-16) The circle becomes
complete. The sacred becomes secular in Jesus Christ, when
God becomes human; the secular becomes the sacred in the
Eucharist, when bread and wine become the body and blood
of Christ. God is then encountered, not in some sacred ritual,
but in the secular action of a common meal. It is unfortunate
that we have sacralized it in a ritual with a special priesthood,
which also is sacralized in the Latin church by the imposed
obligation of celibacy, with echoes of ritual purity.

The sacralization of the secular becomes complete when
the humans rise to a new, full life with their bodies, as Jesus
himself did. As I have indicated above, not only the body,
but the cosmos too shares in this event final freedom. (Rom
8:19-23) And when all things are gathered together (cf. Eph
1:3-10), “God will be all in all”. (1 Cor 15:28) That this is a
personal communion is shown in the last prayer of Jesus: “As
you, Father are in me and I in you, may they also be in us.” (Jn
17:21)
A Secular Spirituality

The spirituality of secularism is first of all to assert that
secularism as an ideology that is anti-God and anti-religion is
false. The sacred is not a threat to the secular. One does not
have to abandon the secular in order to find the sacred. One
finds the sacred in the secular. The sacred is not alienating.

The secular that becomes the sacred can become the
meeting point of all religions. Doctrines and rituals may
divide. But life in the world and in the community unites. St.
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John Paul II used to speak of common human and spiritual
values or gospel values that people of different religions can
seek together. Such a search will take them back to the secular
life in the world. The Christian tradition was not unaware
of this. St. Francis of Assisi’s “Canticle of the Creatures”, the
principle of St. Ignatius Loyola of “finding God in all things
and all things in God”, the example of Mother Theresa who
encountered God in the helpless and abandoned poorshow
that the Saints were aware of this. Was that why St. Francis
went to meet the Sultan in the midst of a crusade? As a matter
of fact the Christians recognizethe Spirit of God in all peoples,
cultures and religions.
Conclusion

The term ‘secularism’ is used in two senses. In the ‘West’
it means ‘non-religious’ or at least separate from religion.
This keeps the secular totally separate from the sacred. But in
India the secular and sacred are not opposed and separated.
So one can be religious and secular, if one is not religiously
exclusivistic, but open to the others, recognizing, respecting
and accepting them. A particular sacred system is one symbolic
understanding of the secular, depending on one’s historical
and cultural context and also God’s self-revelation. If people
today are abandoning religion, it may be because they see
it as alienating them from the secular, not as affirming it by
providing a transcendent dimension to it. Because the sacred
has become the secular, it has a secular conscience, because
it is in the needy other who makes me go out of myself that I
discover the sacred.
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“Today’s religious men and women need to be
prophetic, “capable of waking up the world,”
of showing they are a special breed who “have
something to say” to the world today.”
Pope Francis’ meeting with religious
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